related to Shun's way of handling a case of his putatively murderous father (appearing at Mengzi 7A: 35); though there are many other passages dealing with his historical and virtuous achievements, it has been this contrived story which has been addressed by Mengzi in order to resolve what is presented as an obvious ethical dilemma.
Recent reflections on this problem cause some to condemn Mengzi's answer as a corrupting influence; the charge is that it has led many Ruist scholars to promote generalized practices which condone nepotistic forms of corruption and oppose social justice, because such practices (following Shun's precedent) subvert the rule of law.
The on-going debate has focused on the inherent dilemma related to the fulfillment of "filial piety" or, more precisely, reverence for parents, without any reference to relevant background information related to Shun's metaphysical beliefs and ritual practices which might suggest other interpretive possibilities.
It is therefore incumbent upon us to describe features of the classical or orthodox image of Shun, adding some information about his ritual practices and metaphysical beliefs which have been regularly left unstated in other accounts of the ancient sage-king. Whether these factors reveal a new motivation which informs Shun's actions in ways similar to what is described in Kierkegaardian terms as a "teleological suspension of the ethical" will be explained here in detail. We will explore two dimensions of this Kierkegaardian understanding of theistic faith, one involving the ethical dilemma, and the other addressing the possibility of interpreting Shun's action as a sublation of the situation involving his father. By sublation we mean that Shun must slough off other aspects of the ritual form of parental reverence, adding to this a sacrificial will to abdicate his throne, and doing both under the motivation of "serving tian." We will suggest that this interpretive approach provides new ways of Though Shun is identified as a peasant working in the fields, it was his moral bearing that won him the attention of the Lord Yao (Yao Di 堯帝).
7
But how was this moral attitude expressed during the time Shun lived under oppressive conditions within his own family? In the first passage within the fifth book of the Mengzi, half of which is completely devoted to describing Shun's character and situation, Shun is described as "weeping and crying, calling upon merciful Heaven" (haoqi yu mintian 號泣于旻天). 8 Though "complaining" and "dissatisfied", filled with a "yearning" to have a balanced relationship with his parents and step-brother, Shun remained courteous and loving toward all three of them, until they finally learned restraint and did not pursue heinous evils as they had previously done. 9 It was because of this virtuous strength that Shun was noticed by others, and ultimately granted audience with his lord, who determined to offer this unmarried and faithful son his own two daughters in marriage. 10 In Kongzi's eyes it was Shun's reverence for his parents that was outstanding, 11 but it was his reliance on and acceptance by tian 天 or
Heaven that ultimately earned him the throne after Lord Yao retired from office.
12
How was he known to be "accepted by Heaven" (tian shou zhi 天受之)? According to Mengzi, when Shun presided over the religious sacrifices to various spirits, the hundred spirits "were pleased with them" (bai shen xiang zhi 百神享之), and so it was understood that this is how Heaven manifested its acceptance. 13 Once Shun assumed the throne, it is notable that he initiated his rule by performing all the appropriate sacrificial rituals to the Supreme Lord (shangdi 上帝), the six honored ones (liu zong 六宗), the spirits of the hills and rivers (shan chuan 山 川) and then to the "host of spirits" (qun shen 群神).
14 Undoubtedly, Shun's attentiveness as the ruler to the Chinese Deity and the many other spirits was undergirding his virtue as it had been while he was working in the family's fields.
Consequently, he stifled the wicked activities of four major criminals, 15 and brought peace to both his own home as well as to the kingdom. A nobleman was given responsibilities over the three major religious rites under Shun's rule. 16 
II. JOHANNES de silentio AND THE BIBLICAL ABRAHAM
The fact that Kierkegaard employed pseudonyms to present various monographs has become a matter of increased interest in both philosophical and literary studies, 26 but
will not be developed here. 27 The larger philosophical significance of Trembling do start off with claims relating "the ethical" to the "universal", it is manifest from reading each of the problema that Johannes de silentio challenges these claims throughout the balance of those discussions. 30 Even though we will see in the following that his stance toward the alternatives in these discussions is ironic, the basic concern of Johannes de silentio's arguments is to show how Abraham's faith, and ultimately all authentic monotheistic religious faith involving a self-revelatory deity, cannot be subsumed within the limits of a universalitstic form of ethics. Nevertheless, if we adopt a position that valorizes Shun's worship of tian or shangdi 55 and other spirits, emphasizing how his concern for his father's very existence preempted both his capacity and his will to rule as king; consequently, we could read his act of declining to maintain his regal authority and hiding his father as a matter of divine destiny (tian ming 天命)。 Acting in this way, from a will inspired by reference for tian or shangdi, Shun discovers a transformative pivot within his life; he is trusting tian to lead the way toward providing another qualified ruler to take his place, and so allowing Shun himself to take a final step in seeking to guide his father worldview appear more often than in classical texts related to him that to those of other sage-kings; it suggests that this dimension of Shun's values was a prominent feature that was unusual in relationship to some other ancient rulers. We should assert here on the basis of the traditions in the Mengzi, which we referred to earlier, that while he was working in the fields as a commoner, Shun's "dissatisfaction" and "yearning" before tian over his familial situation manifested an existential desperation tantamount to the "fear and trembling" which Abraham also faced. Precisely because of this, then, it should now be considered as all the more significant in interpreting his well-known reverence for his parents. Whether these reassertions also provide a contemporary option for modeling by Chinese philosophers through the life and values of this ancient exemplary person is a matter of interest, but will not be discussed here.
Who is the Abraham described in
By opting for this revalorization of Shun's theistic beliefs and practices, it leads to the affirmation of the "orthodox" account of Shun's history, and would tend to cast further doubt on the accounts found in the unofficial record of the ancient Bamboo Kierkegaard, . 43 This lack of emphasis on the promises does not mean that Johannes de silencio denies that there is a hope in Abraham's faith that God will in fact provide an answer to the dilemma. This Davenport refers to as an "eschatological trust" involving an Philosophy of Right, where the developments of family, civil society, and the modern state are dialectically related; civil society to some degree cancels the powers of the family, but in the modern state the powers of the family are reinstated within a larger framework that includes both family structures and civil society. Consult, Klaus
